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LEVIATHAN (1651):
Thomas Hobbes and
Protestant Apocalypse
Mark Houlaban

Jn the final paragraph of the fourth part of Leviathan,
1^Thomas Hobbes pays himself an ironic compliment:
1^ "And this is all I had a designe to say, concerning the
Doctrine of the POLITIQUES."' His modesty at his achievement
is surely feigned, as if "this...all" was a brief tract rather than
the formidable political treatise that precedes these closing
remarks. The real scope of his ambitions lies in the second
clause of this sentence, for just such "doctrine of the politiques"
can be found throughout the work. This, moreover, is the
doctrine to be followed, though Hobbes does not mean the
only doctrine available, for he was aware that Leviathan would
be published in a London bristling with competing expositions
of the right relation between church, state, and people. The
' Thomas Hobbes, Leviathan, ed. C. B. Macpherson (Harmondssvorth: Penguin,
1968), IV.47, 915. I cite Macpherson's text for all references to Leviathan, giving
the part number in Roman numerals, and the chapter and page numbers in Arabic.
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work "first appeared in the bookshops of England in late April
or early May 1651, and immediately aroused strong feelings in
its readers."^ Early in 1651 Charles I had been dead for two
years, and the monarchy abolished for nearly as long: no
enduring constitutional formula had yet taken its place. By
proclaiming his "the doctrine," Hobbes was asserting that his
was the best, the most authoritative of the competing doctrines,
and thus the one that should be favoured above the others.
He lent his theories further authority by calling them
doctrines, which gave them a quasi-liturgical, catechetical air, as
if they were a series of theological maxims to be expounded and
learned, rather than a series of propositions to be tested and
challenged. This suggests further that Hobbes understood he
was writing for as well as living in an apocalyptic kingdom,
where no political action was devoid of religious significance,
and where many assumed like Cromwell that England was now
at the "edge of promises and prophecies."^ An examination of
the last two books of Leviathan confirms that, like many
Interregnum pamphleteers, Hobbes was an apocalyptist, a
"writer of apocalyptic work," which is also in part "a commen
tary on the Apocalypse'"* of John of Patmos; while resolving
the nature of the kingdoms of this world, he tried to fathom
their relationship to the kingdom of the next. To do this he
deployed strategies observable in other Interregnum apocalyptic
texts. He conceived of himself as some kind of prophet,
imbricating his writings genealogically in various "lines of
vision," thereby bolstering his claims to speak on behalf of the
^ Richard Tuck, "Introduction," in Leviathan, ed. Tuck (Cambridge: Cambridge
University Press, 1991), 1. "Hobbes obviously knew that intellectual views could
cause a social uproar....that purely intellectual disagreements could affect the pubhc
peace, md that the same political means had to be employed to eliminate these
disagreements as were employed to terminate ethical and theological ones" (Richard
H. Popkin, The Third Force in Seventeenth-Century Thought [Leiden: E. J. Brill,
1992], 22).
' OUver Cromwell, The Letters and Speeches of Oliver Cromwell, ed. Wilbur Cortez
Abbott, 4 vols. (Cambridge: Harvard Univenity Press, 1937-1947) 3: 64-5.
^ Oxford English Dictionary, 2nd ed., "apocalyptist."
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sovereign prophet who, in Leviathan's Christian Common
wealth, pronounces on scripture and doctrine. Like other
apocalyptists, moreover, Hobbes read Revelation assiduously,
producing his own apocalypse in response to that book. By
apocalypse I mean here both Revelation's vision of disaster and
catastrophic upheaval and its vision (in Hobbes's case a schema
also) for renewal and renovation, a "final solution' to the
Commonwealth's difficulties.
Such "double visions of
apocalypse can be found in much Interregnum political writing,
in Milton's and Winstanley's tracts, for example, and in the
various writings still grouped under the umbrella title of
Ranter. His dystopian and Utopian visions were, of course,
very different from any of theirs, but we miss something of
Leviathan's force if we foi^et its first publication amidst the
headily prophecying milieu of London in the early 1650s.
Hobbes's prophetic claims were complex. The latest of these
was the most mythical as well as the most directly apocalyptic.
In his verse autobiography of 1680 he mentions that in 1588 his
mother gave birth to twin sons, himself and fear. The fear, he
says, was anxiety at the approach of the Spanish Armada.' His
birth thus coincided with a time of danger and portents that
boded ill for the survival of a Protestant kingdom against a
Catholic onslaught. Hobbes probably knew of an earlier
tradition that suggested that in 1588 the seventh seal would
open and John's final prophecies would begin.' He exploited the
coincidence of his birth with that of the dreadful '88 to suggest
that even as a child he was marked out for Protestant greatness.
The rest of the autobiography sets out realistic as opposed to
mythical grounds for thinking Hobbes was a prophet to be
heeded. It was only necessity that had driven him, for example,
a retiring, timid scholar, to speak on matters of national
concern. In the 1630s and 1640s he planned a treatise in three
parts, which would treat of Philosophy, the Body, and the
' Thomas Hobbes, The Life of Thomas Hobbes of Malmesbury (London: 1680), 2.
' Arnold A. Rogow, Thomas Hobbes (New York: Norton, 1986), 18-19.
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State, to be written and published in that sequence. However,
"the civil Warres did rage" so "boyling hot with questions
concerning the rights of Dominion, and the obedience due from
Subjects" that he felt compelled to publish "first in time" what
was last in order.^ This was the tract De Cive published in Latin
in Paris (1642) and Amsterdam (1647) and in English as
Philosophicall Rudiments Concerning Government and Society
(1651). In all three versions Hobbes portrayed himself as a
disinterested scholar. He claimed the same in Leviathan-.
And thus I have brought to an end my Discourse of
Civill and Ecclesiasticall Government, occasioned by the
disorders of the present time, without partiality, without
application, and without other designe, than to set before
mens eyes the mutuall Relation between Protection and
Obedience...And [so]...I return to my interrupted
Speculation of Bodies Naturall. (Leviathan, "A Review
and Conclusion," 728-9)
The Olympian philosopher withdraws from the fray, leaving
behind him his geometrical proofs. This was the third ground
of Hobbes's claim to authority, for such proofs were irrefuteable. This is the point of the mythical scene of his discovery of
Euclidean geometry.' In geometry once you had accurately
defined your premises then your conclusions would always
already be true. As a geometric moral philosopher, all Hobbes
' Thomas Hobbes, De Cive: The English Version, ed. Howard Warrender (Oxford:
Clarendon Press, 1983), 35-6.
' "He was (vide bis life) 40 yeares old before be looked on geometry; wbicb
happened accidentally. Being in a gentleman's library...Eucbd's Elements lay open,
and 'twas the 47 El. bbri 1. He read the proposition 'By G
,' sayd be, 'this is
impossible!' So be reads the demonstration of it, wbicb referred bim back to such
a proposition; wbicb proposition be read. That referred bim back to another,
wbicb be also read. Et sic deinceps, that at last be was demonstratively convinced
of that truetb. This made bim in love with geometry" fiobn Aubrey, Brief Lives,
ed. Andrew Clark, 2 vols., [Oxford: Clarendon Press, 1898], 1: 332).
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needed to do was define his rules for his Commonwealth to be
equally irrefutable and thus indestructible:
The skill of making, and maintaining Common-wealths,
consisteth in certain Rules, as doth Arithmetique and
Geometry; not (as Tennis-play) on Practise onely.'
{Leviathan 11.21, 261)
This geometric, forensic confidence gives the lie to the pose
of the retiring scholar. In this case Hobbes withdraws from the
fray because having written rather as Samuel Johnson
talked—for victory—there was nobody left with whom to
dispute. His only peers were the famous dead, and this is the
fourth ground of his authority. Aristotle's Politics and Plato s
Republic were the only rivals to his Leviathan. He claims in
fact that since the accuracy of his proofs exceeds that of Plato,
there is a much greater chance they will be accepted by some
sovereign, who, once convinced of Leviathan's cogency, will
"convert [its] Truth of Speculation, into the Utility of Practice
(n.31, 408); and in that case, Hobbes would be more revered
than either Plato or Aristotle, whose Politics is implicitly
dismissed here, and whose "doctrine of the politiques" Hobbes
hoped to supplant ([V.46, 699).^°
His fourth claim is even higher, for it is possible to think of
Hobbes as himself the "Mortall God," the sovereign of his
Commonwealth, second only to the "Immortall God' {Levia
than n.17, 227). If in his Commonwealth the sovereign is the
only authority on matters of religious doctrine, and since
Hobbes will only allow, in public at least, the doctrines he has
' Aubrey reports that Hobbes "did twice or thrice a yeare play at Tennis" {Brief
Lives, ed. Oliver Lawson Dick [Harmondsworth: Penguin Books, 1982], 234); thus
Hohhes knew something at least of the practice which he here foreswean for the
sake of the forensic purity of theory.
Nicolai Rubinstein, "The History of the Word Politicus in Early-Modern
Europe," in The Languages of Political Theory in Early-Modem Europe, ed. Anthony
Pagden (Cambridge: Cambridge Univenity Press, 1987): 41-57.
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presented, then either Hobbes is the sovereign, or the recog
nized sovereign is a puppet, an automaton mouthing lines
Hobbes has fed him. At the end of the second part Hobbes
reports Plato's assumption that until sovereigns became
philosophers, the state would be disordered. Hobbes reversed
the process, for in the rest of his Leviathan we are shown the
philosopher assuming the sovereign's mantle. Finally, this
means Hobbes has made, for himself, the highest claim possible
for an apocalyptist, recreating the earth anew in his own image,
as it is recreated at the end of Revelation." The introduction to
Leviathan describes the scene of such a creation. Through art
humanity imitates nature (Hobbes's term for the force
"whereby God hath made and governes the World") by creating
automata, "Engines that move themselves by springs and
wheeles as doth a watch" and so appear in fact to be alive.
Each person is such a small clanking engine. Together they
make the Leviathan Commonwealth, held together by
covenants that "resemble that Fiat, or the Let us make man,
pronounced by God in the Creation {Leviathan, Introduction,
82)." In this case, both covenant and fiat issue from Hobbes.
He is their quasi-divine artificer. This suggests a biographical
way of understanding the text of the famous frontispiece: "Non
est potestas Super terram quae Comparetur ei" ("upon earth
there is not his like") Qob 41: 33])." On earth there is not
Hobbes's like. None—philosopher or king—can be compared
to him. Perhaps the giant sovereign who stares back at us,
ponderous, impassive, is a surrogate for Thomas Hobbes of
Malmesbury himself." And thus Hobbes speaks for or might
actually be the Sovereign Prophet, the only figure in his
" Norman Jacobson, Pride & Solace;
(New York: Methuen, 1986), 91;
Promethean Politics," Political Theory
Job 41: 1 "aiops the beast itself:

the Functions and Limits of Political Theory
George Shulman, "Hobbes, Puritans, and
16 (1988): 440-441.
"Canst thou draw out Leviathan with an

hook?"
. I
J
" M. M. Goldsmith, "Hobbes's Ambiguous Politics," History of Political Thought
11 (1990): 672.
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Christian Commonwealth authorized to pronounce on religious
affairs, and thus the only prophet whose doctrines on
apocalypse could be trusted.
Hobbes's apocalypse was framed in response to and
departure from conventional theories of the latter days." He
did not believe the end of the world was at hand, though he did
think that would eventually come to pass. He operated with a
loosely Joachite division of time: Creation to Deluge; Deluge to
Last Judgement; Eternity." Unlike many others, he did not seek
a more elaborate chronology than this. From his reading of
scripture he could only know that the world would end, but
not when—a conservative, Augustinian position."
His understanding of Revelation was literal.Christ would
come in glory to establish a new kingdom, which was not yet
in existence; why else, he asked, did people pray "thy kingdom
come" if it had already arrived? Furthermore, why would one
pray for it to come here if it were to transpire elsewhere? John
had described the New Jerusalem's coming out of the clouds
toward him (Rev. 21:2). Which proved that New Jerusalem
would be an earthly kingdom."
When Christ came in power and in glory there would be a
final judgment of both the living and the dead. For the latter
this would be the "Second Death of every one that shall bee
condemned at the day of Judgement, after which hee shall die
" For a useful summary of mid-seventeenth century views on apocalypse, see C.
A. Patrides and Joseph Wittreich, eds., The Apocalypse in English Renaissance
Thought and Literature (Ithaca: Cornell University Press, 1984), 93-148.
" Joachim's intricate views are summarised in E. Randolph Damien, "Joachim of
Fiore: Patterns of History in the Apocalypse," in Richard K. Emmerson and
Bernard McGinn, eds.. The Apocalypse in the Middle Ages (Ithaca: Cornell
University Press, 1992), 72-88.
" Augustine's refusal to indulge in the "timetabling" of prophecy is outlined in
Paula Fredriksen's, "Tyconius and Augustine in the Apocalypse," in Enunerson
and McGinn, 20-37.
" A. P. Martinich, The Two Gods of Leviathan; Thomas Hobhes on Religion and
Politics (Cambridge: Cambridge University Press, 1992), 260.
" Hobhes, De Give, 220-21; Leviathan 111.35, 448; 111.38, 480; 111.39, 499; HI. 40,
509.
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no more" {Leviathan 111.38, 490). He states this position
categorically, since in his Commonwealth there is room for
only one doctrinal voice; Hobbes clearly wrote the last two
parts of Leviathan with the intention of silencing the profusion
of apocalyptic speculations available in the early 1650s,
especially those of such as the Ranters, which focused on
imminentist doctrines of apocalypse.^'
Hobbes insists also that the Pope is not the Antichrist; he
could not be, for the final days had not yet come. This is
consistent with his reluctance to indulge in esoteric timetabling,
for to label Antichrist it was necessary to decode both the
number 666 and the seven-headed, ten-horned beast (Rev
13:18,1). Hobbes was not interested in manipulating Revelation
in this way, to denounce specific individuals. He was, however,
compelled to refute various forces of chaos and darkness, some
of which he considered antichristian. It was to allay those
forces and so to establish on earth his own unchanging
kingdom that he wrote Leviathan.
Having denied the claims of an imminent spiritual apoca
lypse, he tried to supplant it with a secular apocalypse in which,
like its Biblical cousin, the world would pass through universal
horror before arriving at comprehensive, enduring peace.
Hobbes described that horror many times, the "perpetuall
warre" "of all against all"^°: from his first to his last published
writing the prospect of such conflict was an obsessive, recurrent
fear. This fear drew him to Thucydides, whose history of the
Peloponnesian War he translated in 1629. He found there the
effects of war described as a cosmic catastrophe: "as earth
quakes, and eclipses of the sun...great droughts and thereby
" J. G. A. Pocock, "Time, History and Eschatology in the Thought of Thomas
Hobbes," Politics, Language and Time; Essays on Political Thought and History (New
York: Atheneum, 1971), 176; The Ranters remain a source of indignant historical
controversy. Nigel Smith's "Introduction" to his Collection of Ranter Writings
(London: Junction Books, 1983), 7-38, lucidly summarizes Ranter doctrines and
history.
Hobbes, Leviathan 11.20, 260; De Give 49.
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famine...the plague. All these evils entered together with this
war."^^ In 1629 England's Civil War was of course more than
a decade away, but when the translation was republished in
1643 and 1672, parts of it must have seemed more like
proleptic, poetic prophecy than historical narrative. Hobbes's
reading and rewriting of Thucydides clearly influenced his
understanding of England's own catastrophic war, his analysis
of which was published in Behemoth fifty years after his
Thucydides.^^ This relocates the scene of catastrophe to England
between 1640 and 1660; its sense of this English Civil War
having been the worst of times is acute:
If in time, as in place, there were degrees of high and low,
I verily believe that the highest of time would be that
which passed between the years of 1640 and 1660. For he
that thence, as from the Devil's Mountain, should have
looked upon the world and observed the actions of men,
especially in England, might have had a prospect of all
kinds of injustice, and of all kinds of folly, that the world
could afford, and how they were produced by their
*dams* [sic] hypocrisy and self-conceit, whereof the one
is double iniquity, and the other double folly.^^
Historical lessons, though painful, were not infallible. They
were not geometrical proof of the horror of civil war. In its
most notorious and powerful chapter. Leviathan offers such
proof. For the state of perpetual war was none other than the
state of nature, in which men would be driven by a "perpetuall
Thomas Hobbes, Hobbes's Thucydides, ed. Richard Schlatter (New Brunswick:
Rutgers University Press, 1975), 41-42.
^ David Johnston, The Rhetoric of Leviathan (Princeton: Princeton Univenity
Press, 1986), 3-25.
Thomas Hobbes, Behemoth or. The Long Parliament, ed. Ferdinand Toimies,
intio. Stephen Holmes (Chicago: University of Chicago Press,1990),l; Robert P.
Kraynak, History and Modernity in the Thought of Thomas Hobbes (Ithaca: Cornell
University Press, 1990), 40, 61.
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and restlesse desire of Power after power, that ceaseth onely in
Death" [Leviathan 1.11, 161). Such a state would ensure the
death of the artificial man—Civitas, the City, the Common
wealth. In this sense, the reduction of humanity to the natural
state would represent a kind of uncreation, when all "Order,
Government, and Society" would be reduced to the "first Chaos
of Violence and Civill Warre" {Leviathan 111.36, 469)." In this
chaotic, primordial scene, that the life of each citizen might be
"solitary, poor, nasty, brutish, and short" was comparatively
unimportant. And indeed, in the paragraph it concludes, that
famous maxim seems like an afterthought, the final but by no
means the worst consequences of the natural state. A bold
philosopher yet himself a timid man "gnawed on by feare of
death, poverty, or other calamity" {Leviathan 1.12, 169). Hobbes
was more concerned with the undoing of Commonwealths than
their citizens, for
In such condition, there is no place for Industry; because
the fruit thereof is uncertain: and consequently no
Culture of the Earth; no Navigation, nor use of the
commodities that may be imported by Sea; no commodi
ous Building; no Instruments of moving, and removing
such things as require much force; no Knowledge of the
face of the Earth; no account of Time; no Arts; no
Letters; no Society; and which is worst of all, continuall
feare, and danger of violent death. {Leviathan 1.13, 186)
The stabbing, anaphoric clauses, all predicated from "there is
no," mime the uncreation they describe. The effect is
paradoxical, rather like that of Rochester's poem "Upon
Nothing" where that which is described and then negated is
powerfully present, only to vanish at the behest of the narrative
voice. The paragraph does not describe any actual state, for this
section of Leviathan appears to describe events and societies
beyond the reach of historical, chronological time, in order to
be applicable to all future times and places. Yet, as he wrote.
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Hobbes seems to have truly feared that England was approach
ing such a condition, a grim, secular apocalypse. He suggests
this by frequently using religious terms to describe this secular
scene. In the absence of "Felicity," in a time also of civil war,
he asks "if it be not Night amongst us, or at least a Mist: wee
are therefore yet in the Dark" {Leviathan IV.44, 628).
Darkness visible was not however immutable. Chaos could
be transformed into order. The city might be rebuilt as part of
a new "Commonwealth, the mother of Peace, and Leasure,"
where there would be "great and flourishing Cities" in which
would thrive all those arts of commerce, science and leisure that
were negated in the state of Nature {Leviathan IV.46, 683). The
transformation would be secular, brought about by human
rather than divine agency. Such passages do not mention the
New Jerusalem, which Hobbes anticipates at the end of time
with Christ's return to the earth, but in his secular contempo
rary apocalypse, I suggest, these flourishing cities take the place
of Jerusalem, to which they are comparable as an urban image
of ideal human order, and with which, I suspect, Hobbes hoped
to supplant the image of Jerusalem in the minds of his
contemporaries. The desire to attain the celestial city would
thus be subsumed into his ideal earthly state.
In this sense. Leviathan can be seen as an Utopian project,^"*
depicting "not the beginning but the end of history, the
construction of a man-made Eden that is untroubled by politics,
human judgement, and subversive collective action."^® Like
Harrington's Oceana (1656) or Winstanley's Law of Freedom in
a Platform (1652), Leviathan sets out the regulations and statutes
under which the immutable metropolis might operate.
Implicitly this rebukes those who sought transformation
through divine agency, for Hobbes thought transformation,
prior to Christ's millennium at least, achievable by human
rather than divine force. Peace would be attained when
Johnston, 213.
" Shulman, 440.
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individual autonomy was surrendered to a sovereign power,
which would rule on behalf of all and which would be accorded
absolute powers: only thus could the ideal city be built. Of
necessity this authority extended to religious affairs, for in the
Commonwealth there could not be any institution whose
doctrine or religious procedures departed from the sovereign's.
The third part of Leviathan, which explained the latter's
Christian powers, unfolds in the same Utopian space occupied
by the first two. No direct reference to any contemporary state
is made. The last part of Leviathan, however, "Of the Kingdom
of Darkness," re-enters contemporary history. Here Hobbes
mounts a series of scathing attacks on those who, in 1651, he
considered a threat to the establishment of his ideal churchstate: the radical sectarians, the Presbyterians, and the Roman
Catholics. Of the three, the last were by far the most
threatening. And Hobbes counters that threat by writing as an
orthodox Protestant apocalyptist.^^ By 1651, to strike postures
against the Catholic Church and to invoke against it the
spectres of Babylon and Rome from Revelation had become
highly conventional gestures. Hobbes does this in the last
paragraph of part four, where he champions the efforts of
Elizabeth I and Henry VIII against the Roman Church:
It was not therefore a very difficult matter, for Henry 8.
by his Exorcisme; nor for Qu. Elizabeth by hers, to cast
them out. But who knows that this Spirit of Rome, now
gone out, and walking by Missions through the dry places
of China, Japan, and the Indies, that yeeld him little fruit,
may not return, or rather an Assembly of Spirits worse
than he, enter, and inhabite this clean swept house, and
make the End thereof worse than the Beginning?
{Leviathan rV.47, 714-5)
Earlier in the chapter he invokes the same renewed threat:
Pocock, 179.
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The Papacy, is no other, than the Ghost of the deceased
Romane Empire, sitting crowned upon the grave thereof:
For so did the Papacy start up on a Sudden out of the
Ruines of that Heathen Power. [Leviathan IV.47, 712)
This recalls the image of the whore in Revelation 17:9, astride
the seven hills of Rome, just as the previous spirit is that of
Antichrist from Revelation 20:9, abroad in the world again.
Though Hobbes denied that the Pope was himself the
Antichrist, he was shrewd enough to tap here the fear of his
presence and domination in order to give an apocalyptic ring to
his peroration.
He did not dwell long on such fears. Rome's dangers instead
were those of intellectual misapprehension. The two Romes,
Pagan and Catholic, were alike in their perpetuation of
ridiculous, untenable ideas. Rome threatened darkness, for if
allowed to rampage, it would disseminate, along with the
misinterpretation of the Scriptures, demonology and other relics
of religion, idolatry, the canonizing of saints, the procession of
images, the use of wax candles and torches, and vain philosophy
(Aristotle's). Furthermore, the financial benefits of such
fabulous traditions would accrue to the priests and Bishops of
Rome, the smiling Papacy itself. Such dangers, such darkness,
where dimness might fairly be equated with stupidity, could
best be dismissed not through logical argument, but rather
through irony, sarcasm, and satire. The sharpest use of this
strategy is in the final chapter, where, in a series of sardonic
juxtapositions, the Church of Rome is compared to the
Kingdom of Fairies:
The Fairies marry not; but there be amongst them Incubi,
that have copulation with flesh and bloud. The Priests
also marry not. The Ecclesiastiques take the Cream of the
Land, by Donations of ignorant men, that stand in aw of
them, and by Tythes; So also it is in the Fable of Fairies,
that they enter into the Dairies, and Feast upon the
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Cream, which they skim from the Milk.
IV.47, 714)

{Leviathan

Later in the same chapter Hobbes says that the knots of the
Papacy had already been untied. Its successors, Episcopacy and
Presbyterianism, had unravelled also. Ecclesiastically, England
had returned to the world of early Christianity before there was
any single established church. Just as the Civil War gave the
opportunity of building up from chaos the perfect city, so
within that city, given the comparable state of religious
disorder, it should be possible to build the perfect civic church.
There was still a risk of backsliding, of reverting to those other
churches, but in the ideal world of Leviathan itself, Hobbes'
ironies had buried that threat. It was his confidence in the
comprehensiveness of his victory that enabled him to dance as
he does here so gleefully on top of the papacy's grave.
Hobbes claimed to have written Leviathan "without
partiality, without application, and without other designe ( A
Review," 728). This is untrue, for his apocalypse at least was
highly partisan and artfully designed. It was partly through
such strategies that he sought acceptance for his "Discourse of
Civil and Ecclesiasticall Government" both by the "Publique
Judge of Doctrine" and by any others who desired "the
continuance of Publique Peace" ("A Review," 728-9). He leaves
open the question of who is to be the Sovereign Prophet in his
commonwealth: the visage in the famous frontispiece resembles
Charles 11, Oliver Cromwell, and perhaps Hobbes himself; and
thus Leviathan may be seen as strategically addressing both the
court of Charles 11, by 1651 exiled in Paris, and the new rulers
of the nascent Christian "republic" which had replaced the
Stuart monarchy on the other side of the English Channel.
But the strategic placement of his attack on Catholicism at the
end of Part IV ensured that whoever ruled as the Leviathan
Goldsmith 672; Keith Brown,"Thomas Hobbes and the Title-Page of Leviathan,^
Philosophy 55 (1980): 410.
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Sovereign would certainly be a pious Protestant.^' Hobbes, of
course, disavows divine intervention: his kingdom is made and
unmade by humankind. Perhaps though, the quasi-Biblical fiat
that initiates Leviathan has more to do with Cromwell's
"promises and prophecies" than either would have cared
publicly to acknowledge. J. G. A. Pocock rightly suggests that
those "who read Leviathan in London during the 1650s
encountered it in...the midst of a typographic and social
explosion and a revolutionary crisis in speech and conscious
ness."^' An essential part of that crisis was the strategic
renegotiation of what it might mean to read, rewrite, and, in
some cases, to reenact the Book of Revelation. Leviathan was
inevitably inflected by those renegotiations of apocalypse, which
Hobbes alternately tried to displace, deflect, or draw on for his
own polemic, doctrinal, and apocalyptic purposes.
My emphasis on the protestant cast of Hobbe's views on apocalypse tends to
endorse the claim "that Hobbes was a sincere, and relatively orthodox, Christian
(see Martinich, 1).
.,
"The Concept of a Language and the Metier d'Historien: Some Considerations
on Practice," Pagden, 37.

